
Explanatory Note 

My aim with the translation has been to adapt the English language to the Hebrew 
word of the spirit, rather than the other way around. There is a limit to how far this 
can be achieved before the English becomes too stretched to be understood, but I 
think a lot can be achieved before that point is reached. Here is a summary of my 
approach: 
• I aim for a consistent vocabulary, always translating a Hebrew word by the same 

English word, and not translating different Hebrew words by the same English 
word. This allows connections in the language to be sensed directly and reliably 
from the English. There are a few exceptions where this has not been acheived, for 
example: 
- bone translates two Hebrew words; the more common עצם (“this the instance 

bone from my bone and flesh from my flesh”) means strength, or by metonomy, 
a source of strength, but translating it as strength or strengthener in a passage 
like this seemed too big a stretch 

- open translates two Hebrew words; the less common פצה is used of opening the 
mouth (Genesis 4). 

• Where a Hebrew word occurs in several forms (eg, verb, noun, adjective) I aim to 
translate them with corresponding forms of the same English word (eg, hallow, 
holiness, holy). This isn't always possible because of gaps in English. Sometimes I 
extend the language to fill the gap, for example, forming a verb from the noun 
(“And he went Abram as which he had worded to him Yahweh”), or a noun from 
the verb (“in my dream, and behold vine to my faces; and in vine three 
entwinings”). Sometimes I judge that too big a stretch, for example, I translate the 
verbal form of peace as complete, and the adjectival form of create as filled out 
(Genesis 41). 

• In arriving at a translation for each word I consider its use in its various forms 
throughout the Old Testament, and also how its sense is differentiated from other 
words with similar meaning. My thesis is that different words are not identical in 
meaning, but their differences can be subtle, and require skill and effort to discern. 
For example, I translate חרב be dried up, having a dry surface, and יבש be dried out, 
having a deeper dryness; the words occur together in several passages, the former 
before the latter, notably in Genesis 8, where the waters were dried up 8 weeks 
before the earth was dried out. This is undoubtedly an area for further refinement. 

• Where a Hebrew verb occurs in passive, causal or reflexive forms I make this 
explicit in the translation. For causal forms I use make as an auxiliary verb (“and 
they will be for lights in expanse of the heavens to make light upon the earth”). 
This approach eliminates a lot of inconsistency. For example, I translate יצא as go 
out, and its causal forms as make go out, whereas KJV usually has go out/go forth 
and bring out/bring forth respectively. 

• I include the pronoun of the doer when this is conveyed by the form of the Hebrew 
verb. Sometimes a separate pronoun is also used for emphasis (“And he said 
Abraham: I, I will be sworn”). Note that the separate pronoun he can refer to a 
woman (“he, she gave to me from the tree and I ate”). 



• Hebrew participles convey whether the one doing is male or female, singular or 
plural, which is absent in English, so I include this information in superscript m f s p 
when it is different from what might be assumed (“And he gave prince of house the 
round in hand of Yoseph all the bounds which in house the round, and all which 
doingp there, he, he was doing”). I use the same approach for imperatives (which 
convey whether the one being commanded is male or female, singular or plural), 
and occasionally to clarify the pronoun you and the gender of a noun. 

• Some prepositions and conjunctions have a different sense depending on their part 
in the sentence, so I have adopted a consistent set of translations for the different 
uses. For example, I translate ל as either to or for (“behold I have given to you all 
herb seeding seed which upon faces of all the earth, and all the tree which in him 
fruit of tree seeding seed; to you he will be for eating”). I translate כי as either that 
or for (“And he said the serpent to the woman: not dying you will die, for knowing 
elohim that in day of your eating from him, and they will be opened your eyes and 
you will be as elohim knowing of good and evil”), but it is fairly easy to discern 
that this is a different sense of for from when it translates ל. 

• The translation maintains the order of the words as they occur in the Hebrew, 
because it is part of the emphasis in the text, and it's not usually difficult to follow 
in English. I use punctuation to convey the phrasing, and sometimes to help 
differentiate the doer from the one done to. 

• I use ? where the Hebrew letter ה is used at the beginning of a phrase to mark it as a 
question. I also follow English convention and add ? at the end of a sentence with a 
question word (what, why, etc). This sometimes results in a sentence that begins 
and ends with ?. I use ?! to identify an unmarked, deeply rhetorical question 
(Genesis 18). 

• I transliterate names as they appear in the Hebrew. Some will be unfamiliar: “And 
he called the adam name of his woman Chawah”. I also transliterate certain other 
words, including seh (Genesis 22), which means a sheep or a goat (see Exodus 12). 
The only word I found for this in English is borrowed from Latin (caprid, from the 
name of the bovine subfamily caprinae), and I thought it better to borrow from the 
Hebrew. 

• I have used footnotes sparingly to explain something I thought important that 
would not otherwise be apparent.


